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PREFACE

In the year 1902 I endeavoured in The Doctrine and
Literature of the Kabalah to offer a consideration in
detail of the chief texts which embody the Secret
Tradition in Israel, together with some account of the
manner in which it influenced Christian scholarship in
Europe during the 16th, 17th and 18th centuries, or
broadly speaking, from the period of Picus de Mirandula
until the eve of the French Revolution. The publication
of Sepher Ha Zohar, or The Book of Splendour, which is
the palmary Kabalistic text, for the first time in another
language than the original Chaldaic, took place in France
between the years 1906 and 1911, thus putting into the
hands of modern students the best means of judgment
concerning the tradition at large. If there be not at the
present day much that remains for our agreement in the
very interesting literary monograph of Adolphe Franck,
entitled La Kabbale,* published in 1843 and reprinted
more recently, with some corrections, in 1892, I believe
that I shall be in accord with all scholarship that deserves
the name if I express my concurrence when he says that
the later Kabalists, like Isaac de Loria, Abraham Cohen
Irira et hoc genus omme, added mainly their personal
reveries to that great text and enfeebled it precisely in
proportion as they sought to develop and reduce it into

! SEPHER HA ZOHAR (Le Livre de la Splendeur): Doctrine
Esotérique des Isradlites. Traduit pour la premidre fois sur le texte
Chaldaique et accompagni de noles, par JEAN DE PAULY. Ewuvre
posthume entidrement vevue, corrigée et conplétée. Publiée par les soins de
EMILE LAFUMA-GIRAUD. 6 vols.

* La Kabbale, ou La Philosophie Religieuse des Hébreux. Par
Ad. Franck.
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The Secret Doctrine in Israel

a system of the conventional kind. I am concerned
in the present study with few questions belonging to
purely critical scholarship, but in these prefatory remarks
a word must be said upon the Zohar in respect of its
authority or otherwise on the question of date—not
indeed with the view of discussing, much less of deter-
mining so difficult a question, but to shew in the
interests of clearness that such a question exists.

The text itself belongs to a period in literature which
knew nothing of chronological importance and still less
of the values attaching to personalities in authorship.
It is anonymous in respect of its redaction and it is
silent as to the circumstances under which and the
imputed time of the world when it came into the ever
growing circle of Jewish records. By its hypothesis,
however, it is an account of discourses between Rabbi
Simeon Ben Jochai and other masters of the mystic
understanding of the Law and the Prophets, of whom
he was leader and chief.! This is the first point of the
hypothesis. In respect of the second and last point,
it 1s a record of the debates which took place between
certain immediate successors of Rabbi Simeon, who
belongs by tradition to the first century of the Christian
era, or the period of the destruction of Jerusalem by
Vespasian, a.p. 70. I put aside in this connection
various texts and extracts or fragments of texts which
are, as one may say, imbedded in the Zohar, introduced
for the most part at arbitrary points, where they have
little or no relation to that which precedes and comes
after. It is to this that we owe the preservation of
certain parts of a work entitled Sepker Ha Bakir, or
Book of Brightness. Their authority has been disputed,
but there seems good ground for believing (1) that if
the Zohar proper is a work of the early Christian

! It should be observed that he is the traditional author of the text
itself, subject, I suppose, to exceptions in respect of those parts which
either give account of his death or of what transpired among his
successors after that event.
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Preface

centuries, then these items are approximately of similar
antiquity ; or (2) if we suppose for a moment that the
text major was invented at a late period—being at or
about the end of the 13th century—whether by a certain
Moses de Leon or another, then it seems probable, from
the positions assigned to the extracts, that they were
brought in from another source. Speakmg generally of
all the additamenta, their introduction is so apart from
design that they might have been attached by a tran-
scriber where they suited his convenience, or when he
happened to come across some of them. The Book of
Concealment, The Greater Holy Synod and The Lesser Holy
Synod, which have been made available for some years
by more or less pretentious and unsatisfactory translations
into French and English, from the Latin version of
Rosenroth, are particular instances to the point in this
connection. There seems no reason whatsoever why the
first should follow one of the closing sections of the
Commentary on Exodus, why the second should intervene
at an early stage of the Commentary on Numbers, or the
third appear at the end of the Zohar, amidst the frag-
ments of a Commentary on Deuteronomy. It may be said
indeed that the last is that which recounts the death of
Simeon Ben Jochai, and that hence it i1s an appropriate
conclusion to the work ; but there is no chronological
order to be found in thc text as a whole, and in the
course of many early discussions between the Sons of the
Doctrine, it is evident that the great master of Kabalistic
sentences has already passed away.

The present study is in no sense a sequel to T/e
Doctrine and Literature of the Kabalak ; it approaches the
whole question of Zoharic tradition from another point
of view; but as I do not wish it to cover the same
ground when occasion might prompt this, it will be
sufficient at this point to refer those who are concerned
to the consideration which I have given therein upon
the questions of date and authority in respect of the
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The Secret Doctrine in Israel

Zohar.! It represents the views of scholarship at the
period, under all reserves that are necessary concerning
my own knowledge.

The French translation of the Zohar is the work of
Jean de Pauly and it has been published posthumously
by Emile Lafuma-Giraud, who has completed and
corrected it with the assistance of other Rabbinical
scholars. The personal views of Jean de Pauly on the
whole question of Zoharic antiquity are represented
sufficiently by his opinion that the three /dras—being
The Assembly of the Sanctuary and the Greater and Lesser
Holy Assemblies or Synods already named-—are referable
to the second or third century before Christ. M.
Lafuma-Giraud says justly that this is rejected by all
critical learning. His personal conclusion is that the
Zohar as a whole embodies very old materials combined
with much that is of modern authorship, which is pre-
cisely my own opinion, as stated in 1902, while this in
its turn was merely the sum of preceding scholarly
judgment, or a reasonable mean between various con-
flicting views.

I should add that the Zohar is a literary document
in the sense that it bears the marks of its making. It is
for the most part, as already indicated, a record of
Rabbinical debates, and I suppose that there has been
never a champion of its authenticity who dared to say
that it was compiled from notes taken on the spot by
ear and eye witnesses. Within its own hypothesis it is
such of course, but an occasional /lapsus memorie deter-
mines the value of the implied claim in the negative
sense, just as we should expect antecedently, and the
unknown editor is found on these occasions reminding

YA, E. WAITE: The Doctrine and Literature of the Kabalah.
Demy 8vo, pp. xx, 508. 1902. See Book III: Source and Authority
of the Kabalah.
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his readers of that which has been written or said
previously.!

The Zohar is de omnibus rebus, if not—as it is indeed
and certainly—de quibusdam aliis—being phantasies as
well as ideas, many inventions as well as great realities.
I do not know whether I was the first to call it a medley,
but there is no nearer description of the things therein,
regarded as they are. It represents not only the con-
flicting views developed in the course of a symposium
and the occasional harmonies established subsequently
between them, as this or another discussion drew to its
term, but at different stages of the text many irreconcile-
able points emerge into prominence, and it cannot be said
that the Sons of the Doctrine are left at the close of all
in exact unanimity with themselves, much less with one
another. The fact does not signify, and this statement
might obtain on the simple ground (1) that the Zohar
embodies many independent texts and (2) does not repre-
sent an ordered system ; but it may be justified more especi-
ally from my own standpoint, which can be formulated
briefly thus. The work is a development of Secret
Doctrine, but the root-matter of that doctrine is presumed
to be familiar throughout, as we can understand readily
when the interlocutors are ex Aypothesi initiated therein,
are talking among themselves and not for the elucidation
of the subject before an assembly unversed therein.
While the whole Secret Doctrine may be thercfore found
in the Zohar, it is accidentally rather than systematically.
There may be some indeed who will question whether the
complete system can be adduced therefrom, and for its
warrants no one will look. At all points there is much
that goes before and does not pass into expression, to
say nothing of what may come after. In any case, the

! See, for example, Z., Pt. I, fol. 11b; DE PauLy, I, 65, where the
scribe forgets—as I have mentioned in the text above—that Rabbi
Simeon is speaking to his intimate disciples and co-heirs and not writing

a book which may be used by the unprepared and the hostile. See also
76., fol. 2z00a ; 11, 393.
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teaching of Zoharic Kabalism upon a given doctrinal
matter can only be ascertained by the codification of every
reference thereto, occurring throughout the texts. This is
the task which I have set before me. I could have wished
to have added some consideration of the doctrine, so expli-
cated and harmonised, in the light of more general secret
tradition in Christian times, as I understand this and have
dealt with it in other writings: but it has been impossible
within the limits assigned to the present undertaking. 1
have not, however, omitted the application, if any, of
Theosophical Doctrine in Israel to the mind of Chris-
tlan mysticism in the modern world, which is everywhere
and always my real concern and that which I have taken
for my province. I said long ago that the Rabbinical
doctors in the chairs of the Holy Assemblies are men
who are our brothers, and as such it is important to
know the kind of message which they communicate to
us at the present day.

In the decade and more than a decade which has
intervened since the publication of my previous study, I
have travelled—if I may venture so tb say—very far in
the search after Secret Doctrine, its symbolism and its liter-
ature. There is naturally something to correct in that
which has preceded within the measures of Kabalism,
something on points of fact, something in points of view,
and these things will be seen to when and if an oppor-
tunity arises in the future. Meanwhile The Doctrine and
Literature of the Kabalah may continue to serve its purpose,
as the corrections here intimated are not vital in their
nature, more especially for the unadvanced student. So
far as concerns the Secret Tradition in Israel, I have
reached my term here. Several departments belonging
to the same subject in other places and times have been
dealt with in earlier works; that which remains is the
Hermetic side of transmission, properly so called, by
which I mean the great texts of alchemy. The decoding
of this symbolism 1n any complete sense presents extra-
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ordinary difficulties, and it may well be that several years
will elapse before the task is finished. Iam therefore
indicating only that which is my next concern. I mention
these personal matters, asking to be forgiven beforehand
for what seems extraneous to my subject here and now.
It is not so in reality. The Secret Doctrine in Israel is
part of a long series undertaken with one object in view,
being the demonstration of a great experiment which has
been always in the world but has assumed particular forms
during the Christian centuries—the literature of the Holy
Graal, the texts of Hermetic Art, the pageant of the Rosy
Cross, the symbolism and ceremonies of Masonry. I have
intimated elsewhere that the books of Zoharic Kabalism
are to some extent a witness apart, if only for the obvious
reason that they are not Christian evidence, though they
arose in Christian times. The witness in the open world
throughout the whole period has been that of Christian
mystic literature.

There is one point more which it seems desirable to
mention, so that there may be no misconception as to the
nature of the present study; it does not pretend to con-
tain direct translation anywhere, save and except in those
rare instances which are marked as such by means of
quotation commas; it is a work of critical analysis and
collation for the, exposition of Zoharic doctrine on the
several subjects indicated by the teachings of its sections,
and this has been attempted for the specific purpose of
proving that behind each and all there lies a single
radical and essential thesis which is spoken of in general
terms as the Mystery of Faith. It is this thesis which
constitutes the vital part of the Secret Doctrine in Israel.

X1
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THE SECRET DOCTRINE
IN ISRAEL

CHAPTER 1
THE EARLY STUDENTS OF KABALISM

THE rumour of a great literature which had subsisted
from time immemorial in Jewry may not have been
heard of first through a signal piece of good fortune
which befell Picus de Mirandula when he purchased,
from an unknown Israelite, certain strange codices in
manuscript, but nothing which came into his hands and
proved to be a treasure of the past was likely to lie
unnoticed on his own part, while this artist of the
schools was a trumpet of fame for anything announced
by his voice during the brilliant, too few years that he
carried the quest of learning and the proof of his attain-
ments from place to place in Europe. He was himself
the pupil in Jewish philosophy of Elias del Medigo,
who filled a chair at Padua and wrote two treatises at
the instance of Picus, one being on the Intellect and on
Prophecy, in 1481-82, which seems to have remained
unprinted and was written in Hebrew, like its com-
panion De Substantia Orbis, the work of 1485, but this
appeared at Basle in 1629. It was also edited with a
commentary by Isaac “Reggio and so republished at
Vienna in 1833.

Picus de Mirandula was in some sense a critic of his
day, for he wrote upon the vanity of astrology; but it
was by no means a period which debated the authority
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The Secret Doctrine in Israel

of works referred to antiquity, either by repute or by the
simple audacity of claim, while it was still less concerned
with polemics on questions of authorship. I believe that
1 have mentioned elsewhere how perilous it would have
seemed then to have entered such a field of research.
To deny in the particular case that the Zohar embodies
the actual discourses of Rabbi Simeon Ben Jochai might
have been tantamount to suspecting the authorship of
the Pentateuch—by which I mean that it would have
opened a vast speculative horizon, so that one might
have suggested the other.

There came a time, and it was not far away, when
the treasure of Picus was questioned, when people began
to distinguish between a false and a true Zohar, the first
as the work of one Moses de Leon, belonging to the
lJate 13th century, and the second as something un-
demonstrable in respect of age and value. The distinc-
tion remains at a high point in the world of speculation,
because no one has heard of the/second ; it might not be
worth while to mention it in the present place save that
it gives the opportunity of stating that the manuscript
purchased by Picus represented the identical work which
has been known for six centuries and over under the
name of Sepher Ha Zokar. An index of the codices
acquired by him was published in 1651 by the French
bibliographer Gaffarel,’ and in the recent translation of
the Zohar its instalments are appended to the various
sections. There are innumerable mistaken references,
but the index reflects the text; what is missing in items
referred to one section may be found sometimes in another,
and though the pains of Gaffarel can in no wise be called
representative as an attempted summary—it is not even
the shadow—there is no question that the treasures of
Picus are those which we know under the distinctive

) JACOBUS GAFFAREL: Codicum Cabbalisticorum manuscriplorum
quibus est usus JOANNES Picus, COMES MIRANDULANUS, /ndez,
1651,
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The Early Students of Kabalism

name of Zohar. There is no alternative text and the
differentiation given above is a mendacity which can
deceive no one.}

The contribution of Picus de Mirandula to the know-
ledge of the Zohar in Europe does not exceed to any
considerable extent the simple fact of its existence. His
short Latin theses, translated in my previous work, cannot
be termed representative, nor can anything else from his
pen. It remains that he was the first Christian into
whose hands the work came in any form whatsoever, and
it seems to have been that authoritative form which was
represented later on by the Cremona and Mantua edi-
tions.2  We shall never know under what circumstances
these appeared at their several dates,® and so far as I
have been able to trace the bibliography of Kabalism, it
does not appear that there is any earlier codex in manu-
script.  As he was the first to see the volumes, so Picus
was the first to postulate that the Zohar incorporated
many elements which are capable of a Christian con-
struction. I shall deal with this at the close of the
present study, when there will be something to say
on the fact that the Christian predisposition of which

1 Curiously enough, the report has reached us through Richard
Simon, the well-known author of Hist. Critiqgue du Vieux Testament.
See G. C. SOMMER : Specimen Theologie Soharice. 1t is of course
within possibility that the statement mentioned above does not question
the claims of the work published long after at Mantua and Cremona,
but indicates that there was a false Zohar circulated by Moses de Leon
and presumably now unknown.

* The edition of Mantua appeared in 1558 and that of Cremona
almost coincidentally—1558-60. The latter is called bibliographically
the Great Zohar because it contains certain tracts and fragments which
are not found in the Mantua edition, whence the latter has been named
the Little Zohar. Other editions are those of Dublin, 1623 ; Amsterdam,
1714 and 1805 ; Constantinople, 1736 ; and Venice, with the date of
which I am unacquainted.

3 The Mantua edition appeared under the auspices of R. Meir ben
Ephraim de Patavio and R. Jacob ben Napthali de Gazulo. See JULlUS
BARTOLOCCI : Magna Bibliotheca Rabbinica, vol. iv, p. 416, col. 2, Rome,
1693. They were, however, the printers merely. See /4., p. 15, col. 2.

¥ See his Heptaplum, a sevenfold exposition concerning the six days
of Genesis.—Opera, 1572.
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Mirandula may be called the prototype has been—almost
without exception—the predisposition, the dedication
indeed, of the Zierati who came after him, up to and
including those who have translated and edited the
French text. Picus passed away in his youth,! or there
are indications which lend colour to the possible realisa-
tion of his great dream that the Latin pontificate itself,
in the person of Pope Julius, might have lent an ear
to his eloquence and done something to approach Israel
from the standpoint of Christianity in Kabalism.?

Well, it was after this manner that the work began
to be known in Europe, and there passed something like
a century away, after which the next name to our pur-
pose is that of William Postel. It was he who translated
The Sepher Yetzirah for the first time into Latin, and thus
introduced to the curious and learned of Europe the
root of all Kabalism concerning the doctrine of the
Sephiroth, the powers and virtues of the twenty-two
Hebrew letters and the mystery which resides in numbers.
I must not say that The Book of Formation is like that
legendary grain of mustard which grows into a vast tree,
because the Zohar is in no sense its development except
in so far as letters and numerations are concerned ; but
it ranks as the primitive text of theosophical doctrine in
Israel, and the contribution of Postel to our knowledge—
minute as it is—seems much more to our purpose than
the detached and almost sporadic Concl/usiones Kabba-
hstice of Picus. Postel is credited by tradition with a
translation of the Sepher Ha Zohar which would be a rare

1 He died at Florence in 1492.

2 The points of correspondence observed by Picus de Mirandula led
him to infer that the Zohar contains : (1) The Doctrine of the Holy Trinity,
(2) The Fall of the Angels, (3) Original sin, understood as the Fall of
Man, (4) The necessity of redemption, (5) The incarnation of the Divine
Word. With certain reserves in respect of the Trinity, and what is to
be understood by Divine Incarnation, these doctrines are not only to
be found in the text, but are of continual recurrence therein, and yet
the most surprising thing about the work, having regard to the period

of its origin, is the very slight tincture that it has received from the
Christianity in the midst of which it originated and developed.
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The Early Students of Kabalism

treasure had it ever come into existence or been main-
tained therein.! ‘I do not know how or with whom the
attractive story arose, but some years since it took a very
strong hold on the mind of French students and there
was a great research after it, terminating as might have
been expected. There is, however, rather more basis
for the attempt than mere legend, as it is impossible to
read Postel’s most memorable work, or Clavis Abscondi-
sorum, without inferring that he must have been acquainted
with the text, and might, therefore, by bare possibility,
have undertaken such a task.> It speaks of the soul of
the Mediator as the first creature of God and the Law,
the reconciler of the universe, referred to the Sephira
Binah, which titles and which local habitation are those
of Shekinah, according to the Zohar.® It is too early in
our inquiry to dwell upon this point, for much attaches
thereto which will be considered at later stages. This is
by no means the only direction in which Postel connects
with the chief text of the Secret Tradition in Israel, but
it is sufficient on my part to have established the fact
without enlarging thereon.

Between the period of Mirandula and that of William
Postel I have given some space in my previous work
to the names of Cornelius Agrippa and Paracelsus, but
it has been only to shew that the first connects more
especially with the practical Kabalah so called, powers of
Divine Names, mysteries of numbers, doctrines of angels
and demons, drawn for the most part from sources
other than the Zohar; while in respect of the second his

! Picus de Mirandula is said to have caused the Zohar to be translated
into Latin, or alternatively a Latin version was one of the manuscripts
which came into his possession by purchase from the unknown Jew.

% The legend of a Latin version is recurrent. A French gentleman
of Lyons is supposed to have purchased a copy in 1890, paying many
thousands of francs, and a translation is also ascribed to Gui de Viterbi.
There is nothing improbable in the notion that it may have been so
rendered, and may be in hiding somewhere, though I do not put much
value on the Lyons story.

8 Later Kabalism regarded Adam Kadmon, the Great Countenance
as the pre-existent soul of Messiah.
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The Secret Doctrine in Israel

use of the word Kabalah has no connection with any
theosophy of Jewry.

Contemporary with Postel there was John Reuchlin
or Capnion, who dedicated his three books entitled De
Arte Cabalistica to Leo X. His work may be best de-
scribed as a study of Messianic doctrine, the object of
which was to shew that He who was expected by Israel
had already come. I am not actually certain, but I believe
that he was the first to point out that the Hebrew name of
Jesus was formed of the consonants of Jehovah = mm with
the addition of the second letter Shin=mwm—i.e. Jehos-
huah. He quotes a large number of post-Zoharic writers
on Kabalism, but does not mention the Zohar, at least by
name.! Reuchlin wrote also De Verbo Mirifico. Be-
longing to the same period as Reuchlin, there was Petrus
Galatinus, an Italian convert from Jewry, the author of
De Arcanis Catholice Veritatis* drawn from the texts of
Kabalism into twelve great books in the form of a debate
between himself, a certain Hogostratus—of whom I know
little otherwise—and Reuchlin. It is a work of much
greater extent and more considerable learning than the
books of the last writer and it does mention the Zohar,

1 There are several editions of both these works, and they are in-
cluded in the collection of Pistorius entitled, Artis Cabalistice Scrip-
tores, Tomus Primus, but the second volume—if that was the limit
intended—never appeared. This publication belongs to the year 1537.

2 PETRI GALATINI: De Arcanis Catholice Veritatis, Libri X/,
1672. The text in this edition is followed by REUCHLIN: De Arte
Cabalistica. 1t is of course a reprint, the work itself having been com-
pleted in 1516, according to its colophon. Those who can suffer its
prolixity will not be unrepaid by its reading, even at this day. The
analysis of contents in respect of the twelve books is worth giving : (1)
Tracts of the Talmud ; (2) The Trinity of Divine Persons ; (3) The In-
carnation of the Son of God ; (4) The First Advent of Messiah ; (5) The
Jewish Argument that the Messiah has not come is confuted; (6) The
Redemption of Mankind; (7) The Blessed Virgin; (8) Mysteries con-
cerning the Messiah ; (9) Rejection of the Jews and Call of the Gentiles;
(10) The Institution of the New Law ; (11) The Passing of the Old Law ;
(12) The Second Advent. Galatinus is supposed to have possessed a
copy of the lost Zarguimn or chaldaic paraphrase of Jonathan Ben Huziel
on the hagiographical books of the Old Testament—i.c. prophets, &c.
0p. cit., Book 1., c. 3.
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The Early Students of Kabalism

but not shewing much first-hand acquaintance. This
also 1s a study of Messianic doctrine and is masterly after
its own kind.

A third name of importance is Paulus Riccius, who
was another Jewish convert to Christianity, but his work
on Celestial Agriculture’ did not exercise any considerable
influence. He wrote also Statera Prudentum on the Law
of Moses, Christ and the Gospel, but the work was con-
demned, and a number of other treatises, including one
on the dogmas of the Kabalists, which appeared at Nurem-
berg in 1523.

It would be of some bibliographical interest to make
a complete list of these early students—of Alabaster, Gas-
parellus, Athanasius Kircher, and—above all-—of Knorr
von Rosenroth.  The rabbinical bibliographies of Wolf,
Bartolocci and Imbonatus, his editor and successor in
research, offer materials for the purpose: but it is en-
tirely outside our subject. I must hold it sufficient to
have established the fact that there was a succession of
scholarship, and that its chief or early concern was to
unfold the Christian elements which it discerned in the
Secret Doctrine of Israel, above all in the Zohar and in
the Jewish literature which arose therefrom.

! This is the first text given in the collection of Pistorius.



CHAPTER 1I
THE HIDDEN CHURCH OF ISRAEL

A stupY of the Secret Doctrine or Theosophy in Israel,
as it is embodied in the great Book of the Zohar, might be
made assuredly on any one of several plans, ‘and while
there can be no object in particularising at length those
which it is not intended to adopt, I feel it right to men-
tion that which may seem to be the most natural course
of all, so that I may explain why it is set aside. A
simple and unpretending analysis of the salient points in
respect of doctrine, designed to throw a light of Secret
Tradition on the faith of the Old Covenant, as this is
found in the Hebrew canonical Scriptures, might be re-
garded as preferable before any other design. To some
extent along my own lines, it would take, for example,
the myth of the Earthly Paradise and shew how this is
interpreted by the mind of the Zohar; it would take the
story of creation as recited in Genesis and, whether by
quotation or analysis, would ascertain what manner of
light is cast thereon; and so forward in respect of the
Law promulgated on Mount Sinai, the building of the
First and Second Temples and the Messianic expectation.
But seeing that the Zohar is by its own arrangement a
long succession of studies in the five books of the Penta-
teuch, it would treat these texts point by point under the
heads which I have indicated, and present a digest of the
commentaries, maintaining the aspect of commentary.
As I wish to deal honestly with my readers, I may as
well state that such a design would be considered very
sensible and practical by a number of serious persons.
This notwithstanding, if it had been possible, I should
have neglected to earn the kind of commendation which
8
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they would have been in a position to bestow, were the
task performed to their satisfaction. Had it been the
only course open, I should not have undertaken the pre-
sent study, because it would have been none of my busi-
ness. It so happens, however, that it is not possible,
firstly, because the Zohar is much too loose and elusive
as a commentary on the Pentateuch to present it in an
intelligible manner under this guise; and, secondly, be-
cause the peculiar nature of its exegesis would prove an
insuperable rock of offence for those to whom the work
would—in such case—have been addressed. I have there-
fore approached the subject from the one point of view
which is important to my own mind and in the one way
that is possible, having regard to the nature of the work.
I have taken it as it is essentially, namely, a store-house of
Secret Doctrine, and for the use of students of Secret
Doctrine I propose to present it, so to speak, at first
hand—in all its important aspects—for the purpose of
ascertaining—as already mentioned—what light 1t casts
—if indeed any—upon other forms of the Secret Tradi-
tion, as these have been presented in earlier and more
ambitious writings with which I have been concerned in
the past. Here is the keynote in respect of my whole
research, and if there be another which is second only
thereto it is to learn whether the Secret Doctrine in
Israel must remain with us merely as an historical land-
mark, or whether it conveys an understanding of things
which, when considered in its true light, is of moment to
us as mystics here and now. To complete the circle of
these preliminary remarks, I will add that the plan thus
outlined will be found in the outcome to include all that
1s of importance in the alternative scheme that I have
mentioned, for by the nature of the case there is no para-
mount doctrine under the egis of the Old Covenant, no
vital phase of scriptural tradition and no large event in
the history of Israel about which we shall not learn in
due course, and fully, the mind of the Zohar. There

9
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is one thing more which it may seem well to make clear
as a point of fact: I shall neither assume hereafter an
acquaintance in my readers with the Secret Tradition in
Israel—on which account I have reduced technical expres-
sions to a minimum—nor am 1 producing a kind of pro-
legomenon to the Book of the Zohar which is intended
primarily to facilitate research when they have recourse
to that work itself. After due allowance has been made
for the predilection and enthusiasms of a mystic who has
taken the business of the Secret Tradition into his heart
of hearts, I shall be glad if those whom I address will be
content to believe on my testimony that the Zohar is one
of the great books of the world, one also which' stands
alone and is comparable to nothing save itself; but I
have no intention of recommending it to their particular
and earnest consideration at full length. In the French
translation it contains, roughly speaking, about 1,250,000
words, distributed throughout six very large volumes,
and in the absence of a special dedication it will prove
frankly unreadable, vexatious even and irritating—per-
haps to the last degree. I am giving an account of its
essence on the great subjects of its concern—things which
a careful collation has lifted out of the mass of material.
Beyond these there is all the drift and scattermeal of its
speculation, like a vast waste beyond the garden of the
wise, arid as a field of quest, arbitrary beyond words as
exegesis, out of all reason as thesis and ridiculous at every
turn and corner of the streets of thought. I am confus-
ing images or mixing metaphors rather of set purpose, to
produce the kind of effect which is fitting to the kind of
subject. If the Zohar may be likened otherwise to a
temple of learning, then for all ordinary critical minds
the words inscribed on its porch are: ““Abandon hope,
all ye who enter here.” In justice to myself I am, how-
ever, furnishing the necessary references, firstly, to the
Aramaic text which is paged identically in the epoch-
making editions, and, secondly, to the French transla-
10
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tion, so that those who wish to check my statements may
have full opportunities in their hands.

In attempting to educe from the Zohar the root-
matter of the Secret Doctrine which it claims to embody,
we are brought very quickly to a pause by the fact not
merely of many inconsistencies characteristic of the text
at large in a variety of lesser respects, but of the ob-
vious manner in which the great record seems contin-
ually at issue with itself over matters of prime importance.
It is easy to allow for those cases—and they are com-
paratively few—in which the doctors correct one another,
whether or not they reach an agreement subsequently ;
but one seems to be dealing continually with irreme-
diable variation over clear issues, though in establishing
the simple fact at this early stage there will be no occasion
to cite instances. I mention it only to indicate my in-
tention to find—as we move forward in our research—
a middle way, wherever possible, between statements that
exclude one another. There are two things, however,
for which allowance must be made from the beginning :
one is the distinction of aspects, and then a reconciliation
may be possible—not so much in the middle way as by
means of checking and counterchecking—allowing for
the point of view ; another arises from the fact that the
content of the Zohar is made up of materials belonging
to different dates, and this is much more difficult to deal
with, because the Secret Doctrine of Israel should be in
harmony with itself—whatever the period.! Where either
arises we must deal with cases individually, and it is this
necessity which will tend to swell the annotations much
beyond any limit that I could have desired on my own part.
In the last resource we must recognise that the Secret
Doctrine issues in a mystery in all directions because

1 Here, as in other cryptic literatures—and especially that of alchemy
—if we can find something which will serve as a key, the house of
mystery will give up its treasures, which does not mean that every point

of symbolism will be placed of necessity in our hands, but we shall find
the principle at work and the true subject.
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there is no place at which it enters into expression fully,
so that the adequate materials are never in our hands.
When things appear mutually or commonly exclusive,
it will be little to our purpose if we decide that one of
them seems to have a preferential claim, but we may get
to our term if we can find a point of coincidence between
the things which they tend to intimate, though they are
scarcely expressed by any.!

According to the form of another school of sym-
bolism, I will proceed now to open the Lodge of Research
by affirming that I am approaching The Book of the Zohar
from a standpoint heretofore unattempted in the whole
history of Kabalistic literature and criticism, so that I
am as usual without precedents, while I am also without
any specific intention of creating them. The remark is
in a sense helpful, because those who are in favour of
established ways and notions can take their proper warn-
ing before they go further. And again, in so far as it
is possible, I should wish to exclude from the auditorium
all those who understand the Scientia Kabalistica as an art
of making, consecrating and using talismans and amulets,
as a magical mystery concerning the power of Divine
Names, or as the root matter of grimoires and ceremonial
rituals of evocation.” I can at least tell them that they
will be saved from disappointment if they go elsewhere
for enlightenment : this is no guide to the perplexed in
the paths of occult arts. I mention this matter because
there is a debased Kabalism, improperly so called, which

! To give almost a frivolous example of disparities which arise in
this way, the Zohar proper everywhere condemns astrology, but 7%e
Faithful Shepherd, atract inserted at different points of the text, acknow-
ledges one of its root principles.—Z., Pt. II, fol. 42a ; DE PauLy, 111, 191.

* I do not refer here to what is sometimes called the Practical Kabala,
in which are included the artificial methods of Gematria, Notaricon and
Temura, which are principles of exegetical interpretation. I have said all
that is necessary on this subject in my earlier study, and they are apart
from the present concern. The reader may consult also DR. W. WYNN
WESTCOTT : A#n Introduction to the Kabalak, 1910. These methods are

old ; about the Magical Kabalah, the antiquity must be left unsettled :
regarding its folly and iniquity there is no question.
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deals in these putative mysteries and claims some roots
in the past, as if it belonged to the old tradition of Israel—
when it is not even a reflection. The mind of the Zohar
on the subject of the occult sciences will be shewn
towards the end of this study, so that there may be no
mistake hereon at the term of quest. I mention it at
this initial stage, so that there may be no mistake now.

I have termed the present chapter The Hidden Church
of Israel, but it is not in the sense of suggesting that
there was any formal incorporation,’ much less that there
were secret religious rites and ceremonies in use among
a company of adepts; it was an entirely inward, spiritual
and mystic church, for all purposes of which the official
forms of the external Holy Assembly would have been
held to be of sufficient efficacy, had the Temple, during
the period when the Zoharic records came into existence,
stood at Jerusalem, as it did in the days of old. One
reason is? that the Secret Doctrine was judged to be
inseparable from the literal or written word; it was
developed sometimes as if to deepen its meaning and
extend its ofhce, never to make it void within its own
measures or in the place to which it belonged.® Our

1 At the same time we do meet with a number of occasional instances,
the suggestion of which is almost as if the colleagues formed a College
of Initiates. Sometimes it even looks as if there were almost a cere-
monial manner of imparting mysteries. See, for example, Z., Pt. I, fol.
133a; DE PaULy, II, 124. Again, it is said that the mysteries were
guarded secretly in the hearts of those who possessed them and com-
municated secretly to each other. 74, fol. g6b; I, 55c. For further
allusions, see 7&., fol. 133a; 11, 124 ; 74., fol. 155b; 11, 212, shewing that
what was known by one of the adepts was not always familiar to
another ; 76., Pt. 11, fol. 8b; III, 3b; 74, 14a; 111, 61; 7., fol. 168a;
1V, 116 ; 76., Pt. 111, fol. 187a; V, 490.

% In illustration of this, there 1s one similitude which says that the
Written Doctrine is the candle or lamp, while the flame is the Oral Law.
—Z., Pt. 11, fol. 166a ; DE PAULY, IV, 112,

® The thesis was that the written word of Scripture, in every passage
and syllable, was the word of the living God. The meanings, however,
were many, but they are usually reduced to three: (1) the historical
sense, which corresponds to the Court of the Temple; (2) the moral
sense, which answers to the Holy Place; and (3) the mystical sense,
which is in analogy with the Holy of Holies.
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first task is therefore to ascertain what is established in
the Zohar concerning the fact of the Secret Doctrine;
we must then take in succession the chief points of
intimation on external doctrine and religion in Jewry, so as
to elicit the sense of that tradition respecting each and all.
Lastly, we must find—if this indeed be possible’—
whether the tradition has a central root from which
the great tree of the concealed knowledge has grown
up; whether also—as I have said—and how far we
are concerned or perhaps even should be integrated
therein as mystics of this day. I must add that while
the last point is obviously the most important and vital,
it can only be reached by the mediation of the two
others.

The question is therefore as to the fact of the Secret
Doctrine and under what terms it is mentioned in the
records. It is of course, broadly and generally, a method
of interpreting Scripture,® but so far as this expression
is to be understood in an ordinary sense—as an actual
and logical construction of the letter—the interpretation,
as I have indicated already, is of no value, for the most
part. It is, however, to be understood after a mode of
its own, and in the light of this it signifies little that
the Doctrine, in respect of exegesis, is often arbitrary

1 Tt is perhaps just to myself if I add in this place that, since I am
not concerned with compilations as such, there would have been no
excuse for the present work if I had not satisfied myself: (1) that such

a root exists, and (2) that its nature can be set forth clearly. This has
been implied already in several places.

? The symbolism of the Secret Doctrine is also extracted from
Scriptural words and phrases which antecedently seem far from the
mark. The word “waters,” as it is used sometimes in the Talmud, is
said to signify the Secret Doctrine, and when David cried: “Create
in me a clean heart, O God, and renew a right spirit within me” (Ps. ii,
12), he was praying for his heart to be opened by the study of divine
mysteries. So also it is said : “Let the waters under the heaven be
gathered together into one place” (Gen. i, 9). The waters refer to the
Secret Doctrine, and the one place designates Israel, whose soul
depends from that region to which Scripture alludes in the words,
“ Blessed be the glory of the Lord from His place” (Ezek. ii, 12). The
“ glory of the Lord” signifies the Shekinah below and “from His place ”
signifies the Shekinah above.

14
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to the last degree; one would scarcely expect it to be
otherwise, having regard to the Rabbinical mind. And
the great point is that the mills of those lesser gods who
are called Sons of the Doctrine ground out great things
in their processes—pure and precious jewels of the spirit
—as well as much dust and many rough stones from the
matter which they passed through their mills. It is only
as if casually that the word interpretation® can be held
to apply in any solid sense: the Secret Doctrine is rather
the sense below the sense which is found in the literal
word—as if one story were written on the obverse side
of the parchment and another on the reverse side. This
is not an exact comparison, but it gives my meaning
clearly enough for the purpose. There are hard things
said from time to time about the outward sense and
they must not be taken too seriously, for the letter was
always precious, if only as a vesture; but the difference
between that which was within and without is well
illustrated * by a similitude which says that those who
interpret Scripture according to the literal sense set the
Sacred King and His Bride upon an ass, while those who
understand it according to a mystic sense mount them
nobly on a horse.3 This notwithstanding, the two belong
to one another, because the Written Law is completed by
that which is traditional,® and the latter issues from the

! The canon of interpretation is often exceedingly simple : for example,
any reference to vegetation coming up out of the ground is explicable by
symbolical vegetation, the one and the other being confused together,
and either taken to explain the other. In Ps.lxxxv, 11, it is said that
“truth shall spring out of the earth,” and literal grass is held therefore
to signify truth.

2 The Zohar gives another illustration when it says that the Oral
Law enlightens the Written Law, Z., Pt. III, fol. 23a; DE PAuLy,
V, 61.

3 Z., Pt. 111, 275b; VI, 47.

¢ The Written Law is designated in another place under the name
of heaven, while the Oral Law is called earth. On the surface this
appears somewhat against the more obvious sense and intention, but
what is signified may be an obscure counterchange in virtue of corre-
spondences between things above and below, and this is a recurring
Zoharic doctrine.—7¢4., Pt. I, fol. 247b ; 11, 578.
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former as woman was brought forth from man: it can
exist only in union with the Written Law, and this it
serves to enlighten—by the hypothesis at least. We
shall see at the proper time that chief among the root
doctrines is that Jehovah is one with Elohim in a sense
which is very far from the theological understanding
of Scripture; but it is held also that the Written Law
is the image of Jehovah, as the Oral Law is of Elohim,
meaning the Holy Shekinah, from which it would follow
that at heart they are two aspects of one and the same
Law. That which is oral is called the voice of the
turtle,’ and it comes from the side of mercy; it is
also the green wood, while the literal Law is the dry,?
coming from the side of judgment. But as a further
instance of the unity in both it is Jaid down that there
are three things which are at once hidden and concealed
—being God, the Law and Israel itself. The vulgar
man sees only the material side, but the initiate discerns
also that which is buried within it. In virtue of this
bond of union, we meet with intimations occasionally in
which terms are applied to the one that seem referable
rather® to the other. It is said, for example, that the
Written Law is above and that which is Oral below, as
also that the former penetrates and fructifies the latter.*
That which i1s without seems, however, to be clearly
a manifestation of that which is within, though there
is a sense also in which the Law was regarded as written
on high; but this I should understand to signify that
the Oral Law passes into expression here and into

1 Z, Pt. 111, fol. 4b.; DE PaULy, V, 9.

2 /5., fol. 27b, and V, 76.

® According to the rabbi in Longfellow’s Golden Legend, all Bible
lore is water and Mishna is a strong wine ; but according to the Zohar,
it is the Written Law which is wine ; the Oral, however, is not water
but milk. I conclude that the one is the lesser, the other is the greater
salvation, according to the voice of the Doctrine. See Z., Pt. I, fol.
240a; 11, 549.

¢ Z., Pt. 11, fol. 200a; DE PauULy, IV, 200; also Z., Pt. 11, fol. zo06a
and IV, 208.
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realisation there. To conclude upon these analogies:
the manifested part bears no comparison with that which
is contained within; that which is essential is called the
Soul of Scripture ; the commandments are its body and
the tales are the garments thereof. This is in the world
below, while in that which is above the Ancient of Days
is the soul of soul in the Law; the soul is that mystery
which is called the Beauty of Israel; the body is the
Community of the Elect; while the vesture is heaven
and its region. Cursed be he, says the text,® who pre-
tends that the recitals of Scripture have no other meaning
than that which appears on the surface. Scripture, if
this were the case, would not be the Law of Truth, the
Holy Law and the Perfect Witness, more precious than
gold and jewels. If it contained only simple stories and
such vulgar elements—as of Esau, Hagar, Laban and
Balaam’s ass—it would be possible to produce something
better, apart from all inspiration, after the manner of
profane books; but the truth is that every word of
Scripture enshrines a supreme mystery, and is capable
of sixty methods of interpretation.? 'This is a character-
istic extravagance, but every one who 'has followed the
quest of the mystic sense knows how manifold it is, and
hence no doubt it has been testified that the original
Zohar was a load for seven camels. That is like St.
Johnsaying: “I suppose that even the world itself could
not contain the books that should be written,” if all the
acts of Jesus were reduced into a complete memorial.®
I am very sure that the beloved disciple was guilty herein
of no extravagant utterance, because Christ has been
always in the world ; and I am not less certain that the

t Z., Pt. IIT, 149b; DE PauLy, V, 386, 387.

2 /6., Pt. 1, fol. 26a; DE PAULY, I, 161. It is said otherwise that
there are sixty sections, which are the sixty queens of the Sozg o/
Solomon. The “young maids” without number are the Halakhoth.—
7b., Pt. 111, fol. 216a; V, 548. Another statement concerns seventy
modes of interpreting Scripture, all of which are true in their results.
716., Pt. 1, fol. 54a; 1, 310.

3 St. John xxi, 25.
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extent of the Zohar has been understated, for the varia-
tions of inward meanings are numberless as the Sons
of the Doctrine, and they are all true analogically,
though some of them are brighter jewels and the pearls
of greatest price may be few enough. Whatever belongs
to man belongs also to Christ : so too the Divine Sayings
are like the Divine Acts, and from the first time of
manifestation until that moment when God shall be all
in all, there is no end to either.

Now, it is said that the inner sense of the Law is not
less concealed than the world from which it emanates,
wherefore the mysteries known to the Sons of the
Doctrine are guarded secretly in their hearts. Those
who apply themselves to its study receive as their in-
heritance the world to come as well as that of Jacob,
for it is the path of the life to come.? He who is so
dedicated and so consecrated is accounted as if he had
received its sweet and heavenly words on Mount Sinai
itself.®> It is the way of the Garden of the Sacred King
and the way of the King Himself.# A certain price has
to be paid however, for it is said hyperbolically that the
study of the Law succeeds only in the case of him who
kills himself for the Law, meaning that it is a path of
poverty, and a poor man is considered as one who is dead.’

1 Z., Pt. 1, fol. 156b; DE PauLy, II, 215.

2 Jb., fol. 158a ; 11, 220. I should perhaps mention here that consecra-
tion to the study of the Sacred Doctrine brings down what is called the
Supplementary Soul which Zoharic Kabalism attributes frequently to all
pious children of Israel who observe the Sabbath in the plenary sense.
It remains with them during that day and returns whence 1t came. But
it would seem that the Sons of the Doctrine are in permanent enjoyment
of this added part. He who does not cultivate the mystic science is
therefore in a state of deprivation. The soul is brought down by the
voice of him who studies the Secret Doctrine and it comes from the land
of the living, making him whom it overshadows equal to the angels.
When it is said in Ps. ciii, 20, “ Bless the Lord, ye His angels,” the
reference is to those who study the Doctrine and are called God’s angels on
earth. In the world to come they will have wings like those of the eagle.

3 7b., Pt. 111, fol. 179b; V, 471. 4 /6., Pt. 1, 224b ; 11, 48s.

8 /5., Pt. 11, fol. 158b; 1V, g5. Butagainst this, he who is dedicated
to the study of the Law opens the 50 gates of Brna/, corresponding to
the letter Yod multiplied by the letter He.—17b., 111, fol. 216a; V, 548.
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I have dealt so far with preliminaries, and if the next
question be how did the Secret Doctrine originate, the
answer seems that it was before the world was with God.
The sense of this must be that it was implied in Elohim,
whose image it is, as we have seen. Another explanation
is that it is on the side of mercy, and by mercy the world
was made: it is the deneplacitum termino carens. We find,
moreover, that God created the world by joining thereto
the Secret Doctrine. The world was founded thereon,
and it is added that so long as Israel is consecrated to its
study, so long will the world be stable. When the lovers
of truth! rise for its study at midnight?® the Holy One
and all the just who are with Him in the Garden of Eden
listen to their voices.® The versicle appertaining hereto
is: “Thou that dwellest in the gardens, the companions
hearken to thy voice: cause me to hear it.”* We may
understand by this that those who work below are really
listening to the Voice which is above and that when they
hear it, it is the mystery of doctrine which they hear.
There is no need to add that the Voice is speaking in the
heart. The word Bereshith with which Genesis opens,
and which has been rendered sometimes ‘“in wisdom,”
not ‘“‘in the beginning,” is said to signify the Secret
Doctrine and its joining to the work of creation. The
Scriptural allusion is: “The Lord possessed me in the
beginning of His way, before His works of old. I was
set up from everlasting, from the beginning, or ever the
earth was.””® It will be observed that this is personified

1 Z.,Pt. 1, fol. 77b ; DE PauLy, I, 454.

* I may mention at its value that the annotator of the French version
distinguishes between that which the Zohar designates mysteries of
doctrine and that which it calls mysteries of tradition. The first is the
spiritual sense of Scripture and the second that of tradition.

® The study of the Doctrine is held to call for adornment of body as
well as attention of mind. It was needful for the doctors who rose at
midnight to clothe themselves for the purpose of study, out of respect to
the Shekinah, who accompanies students of the Doctrine. Moreover, the
study calls for serenity of mind, and it was held difficult to ensure this in
a reclining posture.—Z., Pt. I, fol. 72a; I, 426.

* Song of Solomon, viii, 13. Z., Pt. I, fol. 77b; 1; 455.

® Prov. viii, 22, 23. Z., Pt. I, fol. 24b; I, 153.
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Wisdom testifying on her own part, and the application of
the text by the Zohar in connection with the beginning of
things 1s, under the circumstances, rather subtle. It goes
on to affirm that this was the kind of beginning in which
God created the heaven and earth, the basis of which is
His Covenant. Hence it is said also : “If the Covenant
which T have made existed not, there would be neither
day nor night, neither heaven nor earth.”' All accepted
renderings of this passage from the Vulgate downward
are quite different, but the point to be remembered is the
allusion made to the Covenant in the particular con-
nection, for we shall find at a much later stage that it
is the sign manual or visible of one of the Divine
Hypostases and it is also one of the keys to the whole
mystery of the Zohar. We are not, however, dealing with
the question of creation at this point of our debate, and it
has been mentioned only to indicate the seemingly eternal
pre-existence of the Secret Doctrine. After what manner
was the latter brought down to earth, so that it came to
the knowledge of the elect? The thesis of possession
and successive custody depends from a legend of Paradise,
and this in its turn arises from the Scriptural reference
toa “book of the generations of Adam.”* It is supposed
by the Zohar to signify that there was a secret and supreme
book, the source of all, including the Hebrew letters®—
presumably in that form under which they are manifested
below. It expounded the holy mystery of wisdom and
the efficiency resident in the Divine Name of seventy-two
letters.* It was sent down from heaven by the hands of

! Thisis the rendering of the Zohar, but the Authorised Version reads :
“If my covenant be not with day and night, and if I have not appointed
the ordinances of heaven and earth; then I will cast awav the seed of
Jacob, and David my servant,” &c. Jer. xxxiii, 25, 26. Compare the
Vulgate : S7 pactum meunt inter diem et noctem, et leges c@lo el terrae
nanopésuz', equidem et semen Jacob et David, servi met, projiciam, &c.

3 Z.?r;tfl’l,r.fol. 37a et seq. ; DE PAULY, 1, 231, 233.

4 There are said to be three books which are opened in heaven on the

first day of the year. The first is that which was transmitted to Adam,
and this is the book of the just who are perfect. The second has a part
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the angel Raziel' and Adam was entrusted therewith.
Raziel is said to be the angel of the sacred regions and
chief of the supreme mysteries. The gift placed Adam
in a superior position to that of any celestial being—
presumably with the exception of the messenger, though
indeed he may have carried that which he was not per-
mitted to understand. Adam became acquainted in this
manner with Supernal Wisdom,? and the celestial choirs
came down to be present when he read the book. He
was cautioned, however, to conceal it, and he seems there-
fore to have studied it in silence with recollection of the
heart. The book proved later on to be like the Liber
Gradalis or fundamental record concerning the Holy
Graal, for it took unto itself wings at need when Adam—
his advantages notw1thstand1ng——fell ultimately into sin.
It was clasped in his hands when he was driven out of
the Garden of Eden, but thereafter it vanished, and for
long and long he lamented the loss of his treasure.
Ultimately it was given back to him, in answer to his
tears and prayers,® by the angel Raphael ; he returned to
its study and bequeathed it to his son Seth, who entrusted
it to later messengers, so that the Secret Doctrine might
be spread through the world. It became known as the
Book of Enock after passing through the hands of that
patriarch,® and it is said that Abraham penetrated the

in heaven and a part on earth, but it is not otherwise described. The
third is the Written Law, which was designed for the first man and was
presumably known of the heart, for it is not said that it was manifested
at that time on earth.—75.

v Z., Pt. I, fol. 55b; 1, 319, 320.

* The Sacred Name of 72 letters was explained in the Genesis of Man
by means of the 670 mysteries which it contains. The mystery of
Chokmat discovered the 1500 keys which are not entrusted to any
celestial being.

® The variant account in fol. 55b says that he smote his forehead
when the work vanished and plunged up to his neck in the river Gihon,
being the sacred river which flowed out from the “garden eastward in
Eden.” Gen.1i, 13. The result was that all his body was covered with
wrinkles, so that he was no longer recognisable.

¢ There are several Enochian legends which offer curious points in
themselves, but seldom connect with our subject. According to one
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glory of his Master by means of its mysteries. Moses,
however, was the first man who attained perfection in its
fulness and perhaps on this account it is not suggested
that he derived his knowledge from a book, so that after
Abraham we hear nothing of the secret text: it was a
treasure of the patriarchal age. The External Law and
the Secret Doctrine were both revealed on Mount Sinai,
and as Moses transmitted the one to his nation at large
so he communicated the other to certain elders, by whom
it was handed on. But there are two remarkable passages
designed to shew that the whole secret knowledge came
down to the Zoharic period under the darkening of suc-
cessive clouds. It is said that at the death of Moses the
sun was eclipsed and that the Written Law lost its
splendour. At the hour of King David’s death the light
of the moon diminished and the radiance of the Oral
Law was tarnished. The consequence was that dis-
cussions and controversies began among the sages of the
Mishna, so that the joy in the study of the Law has
ceased for all future generations.! It was pursued pre-
viously in clear and full light, so that there was the
union which comes from certitude among the Sons of
the Doctrine, but afterwards it was followed from afar
in a state of doubt and separation, amidst the wrangling
of the schools, who saw only as in a glass and darkly.
This state of things is sometimes symbolised by a division
in the Divine Name, by the loss of the true method of
pronouncing the Tetragram in conformity with its
proper vowels, and so forth. Occasionally there are
intimations of a new breaking of light, as when it is said
that Ezekiel was less faithful than Moses, for he divulged
all the treasures of the king,® but apparently those

account, Enoch became the great archangel Metatron ; according to
another, he was exalted to the high heavens and made guardian of their
treasures, in<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>